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Abstract

Review Article

Despite Nigeria's constitution guaranteeing religious freedom, Christian communities, especially in the northern and Middle Belt
regions, endure systemic discrimination that transcends mere overt violence. This study use qualitative content analysis to investigate
the structural, legal, and socio-cultural factors contributing to the marginalization of Christians in Nigeria from 2010 to 2024. The
study, informed by reports from NGOs, legal documents, media coverage, and academic literature, delineates four principal themes:
religiously motivated violence, legal and political exclusion, land and resource disparity, and educational discrimination. The
approach is based on structural violence theory and conflict theory to demonstrate how institutional dynamics and socio-religious
hierarchies sustain Christian discrimination. The article contends that sustainable religious cohabitation in Nigeria necessitates
tackling not only extremist violence but also the underlying legal and administrative frameworks that disadvantage Christian

communities.
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1.1.0 INTRODUCTION

Religious variety has historically served as both a
source of enrichment and conflict in Nigeria. The nation's
nearly equal Muslim and Christian populations have undergone
numerous episodes of religious conflict, frequently
characterized as communal or ethnic violence. Nonetheless,
underneath these superficial narratives are profound legal,
political, and institutional frameworks that perpetuate
inequitable treatment, especially of Christian minorities in
northern states. In the last twenty years, Nigeria has
experienced persistent assaults on churches, clergy, and
Christian communities, coupled with political inertia and
inadequate legal recourse (Open Doors, 2024; USCIRF, 2023).

Despite the prominence of this violence, Christian
discrimination in Nigeria is seldom analyzed via the framework
of structural or cultural violence—concepts introduced by
Galtung (1969, 1990) to characterize harm ingrained in
institutions or sanctioned by cultural narratives. This study
addresses the analytical vacuum by examining how laws,
governance practices, and social discourse establish a
multifaceted system of exclusion and marginalization. This is

accomplished by a content analysis of governmental papers,
NGO reports, and legal texts from 2010 to 2024.

1.2.0 Problem Statement

Although the Nigerian constitution ensures religious
freedom, Christian communities—particularly in the North and
Middle Belt—frequently encounter targeted violence, systemic
neglect, and legal disadvantages. Open Doors (2024) and
Human Rights Watch (2023) frequently report on homicides,
displacement, and property devastation. Such instances are
infrequently accompanied by arrests or state intervention.
Simultaneously, regional legislation, including the enforcement
of Sharia, directly constrains Christian speech, worship, and
access to justice (Jstien, 2007; Paden, 2008).

Contemporary scholarly and policy discussions often
categorize Christian prejudice as a form of “religious violence”
or “communal conflict,” overlooking the underlying structural
causes of marginalization. In the absence of a comprehensive
examination of the interplay of legal codes, political reactions,
and cultural narratives, policy approaches are rendered
superficial. This study aims to elucidate the multifaceted nature
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of Christian discrimination through a theoretically informed
and evidence-based investigation.

1.3.0 Objectives of the Study

This study seeks to deliver a comprehensive
examination of Christian discrimination in Nigeria, with
particular objectives to:

1. Ascertain the principal types and manifestations of Christian
prejudice in Nigeria from 2010 to 2024.

2. Examine the legal, political, and cultural frameworks that
facilitate the marginalization of Christians.

3. Utilize structural violence theory and conflict theory to
analyze the mechanisms and consequences of this prejudice.

4. Offer pragmatic suggestions to advance religious equity and
legal reform.

1.4.0 Research Questions

The subsequent research questions direct the
investigation to attain the specified objectives:

1. What are the principal kinds and symptoms of Christian
prejudice in Nigeria from 2010 to 2024?

2. How do legal, political, and cultural frameworks facilitate the
exclusion of Christians?

3. How can structural violence theory and conflict theory
elucidate the mechanisms and consequences of such
discrimination?

4. What policy and institutional reforms are necessary to
advance religious equity and human rights?

1.5.0 Scope and Delimitation

This study examines the period from 2010 to 2024,
including changes in political leadership, legislative
advancements, and the dynamics of religious conflict. It
highlights northern and Middle Belt Nigeria, where Christian
minorities are predominantly impacted. The research employs
secondary data, comprising records from governmental
archives, legal texts, NGO reports, and scholarly literature, and
excludes interviews or fieldwork.

This study intentionally focuses on Christian experiences,
recognizing their systemic underrepresentation in northern
regions and ongoing exclusion from legal protection, but also
acknowledging that Muslim groups have faced marginalization
in specific settings.

1.6.0 Conceptual Framework

The research is based on Johan Galtung's structural
violence theory (1969) and conflict theory (Gurr, 1970;
Dahrendorf, 1959). Structural violence elucidates how
institutions infringe upon rights and sustain inequality without
overt hostility. Conflict theory emphasizes how dominant
groups preserve power through the manipulation of laws,
culture, and resource accessibility. These theories are employed

to analyze the influence of governance, law, and language in
sustaining Christian exclusion.

1.7.0 Significance of the Study
Scholarly Contribution

This work enhances peace and conflict studies through
atheory-integrated investigation of religious marginalization. It
transcends mere documentation of violence to elucidate the
systems that facilitate and legitimize it.

Significance of Policy

The report delineates structural and legal factors
contributing to religious discrimination, providing actionable
insights for legal reform, government accountability, and
international human rights advocacy.

Innovative Methodology

This research employs inductive qualitative content
analysis across many sectors (legal, policy, civil society) to
present a reproducible strategy for examining latent forms of
violence ingrained in both formal and informal systems.

1.8.0 Framework of Research

Chapter 1 delineates the study problem, aims, and
theoretical framework.

Chapter 2 examines the literature concerning Christian
prejudice, systemic violence, and governance failures in
Nigeria.

Chapter 3 delineates the technique, encompassing data
selection, coding, and the analytical framework.

Chapter 4 delineates the theme findings and analyzes them
through the selected hypotheses.

Chapter 5 presents policy proposals and examines their
consequences for theory and practice.

CHAPTER 2: LITERATURE REVIEW
2.1.0 Introduction

This literature analysis establishes a conceptual and
empirical basis for investigating Christian discrimination in
Nigeria. The chapter is structured around three objectives:

(1) Identifying the types and expressions of religious
discrimination;

(2) Analyzing the legal, political, and cultural contexts that
perpetuate exclusion; and

(3) Applying pertinent theoretical models to elucidate the
mechanics and repercussions of this phenomena. This analysis
delineates the backdrop for the study's emphasis on structural
violence, conflict, and policy suggestions, as articulated in the
subsequent research questions:

1. What are the principal types and symptoms of Christian
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prejudice in Nigeria from 2010 to 2024?

2. In what ways do legal, political, and cultural frameworks
facilitate the marginalization of Christians?

3. In what ways can structural violence and conflict theory
elucidate the mechanisms and consequences of this
discrimination?

4. What suggestions can be proposed to advance religious
equity and policy reform?

2.2.0 Historical Context and Religious
Discrimination in Nigeria

Nigeria's religious demographics are nearly evenly
divided between Christians and Muslims, influenced by
intricate regional, ethnic, and colonial histories that delineate
conflict lines. British colonial governance established indirect
authority via primarily Muslim northern emirates, hence
entrenching religious segregation and uneven political
advancement (Falola & Heaton, 2008). Post-independence,
constitutions maintained this fragmentation, culminating in the
1999 Constitution, which permits the enforcement of Sharia law
in 12 northern states (Qstien, 2007; Paden, 2008).
These legal pluralisms have generated systemic disparities
among religious groups, particularly where Christian minorities
encounter limited political representation, violence, and
infrastructure neglect (Ibenwa, 2023). Historically, significant
flashpoints—such as the Kaduna riots (2000, 2002), Jos
massacres (2001, 2010), and Yelwa massacre (2004)—have
predominantly impacted Christians (Human Rights Watch,
2003; Agbiboa & Maiangwa, 2013).

2.3.0 Forms and Manifestations of Christian
Discrimination

2.3.1 Direct Violence

Numerous studies report extensive assaults on
Christians by extremist organizations such as Boko Haram and
Fulani militias. Open Doors (2024) designates Nigeria as one
of the most perilous locations for Christians, reporting that in
2023, more than 5,000 Christians were murdered because of
their faith. Direct violence encompasses the incineration of
churches, assassinations, and assaults on Christian educational
institutions and assemblies (USCIRF, 2023; Crisis Group,
2022).

2.3.2 Structural Discrimination

Legal statutes in northern states constrain Christian
worship, restrict church construction, and prohibit religious
speech in public education (Ibenwa, 2023; Open Doors, 2024).

Zoning regulations, voting disqualification, and unequal access
to judicial systems further entrench exclusion. These are
frequently neglected in research that concentrates exclusively
on direct violence.

2.3.3 Displacement and Economic
Marginalization

Religious violence has forced millions of Christians
into internally displaced persons (IDP) camps, where they have
restricted access to sustenance, shelter, and education. Research
indicates a systematic disregard for Christian internally
displaced persons in contrast to Muslim populations under
government-sponsored aid initiatives (Oladipo, 2023; NYPost
via Open Doors, 2024).

2.4.0 Legal, Political, and Cultural Frameworks
Facilitating Exclusion

2.4.1 Legal Framework and Institutional
Prejudice

The 1999 Nigerian Constitution's incorporation of
Sharia criminal codes in northern states constitutionally favors
Islam and constrains Christian practices. Legal pluralism has
resulted in concurrent legal systems, facilitating impunity for
violence motivated by religion (@stien, 2007). Christians are
frequently marginalized in state security forces, judicial
systems, and political representation in these areas (USCIRF,
2023; Paden, 2008).

2.4.2 Political Inertia and State Complicity

The federal government has persistently neglected to
investigate or prosecute acts of religious violence. The USCIRF
(2023) designates Nigeria as a "Country of Particular Concern
owing to the government's acquiescence to violence against
religious minorities. Research indicates that political leaders
manipulate religious divisions to achieve electoral advantages,
hence perpetuating institutional inaction (Crisis Group, 2022;
Ibrahim, 2013).

2.4.3 Cultural Narratives and Media Framing

Religious violence is frequently categorized as
“communal” or “ethnic,” obscuring its sectarian origins. This
discursive frame represents cultural violence by legitimizing
harm and diverting international attention (Galtung, 1990;
Oladipo, 2023). Cultural narratives depicting Christians as
"Westernized" or "outsiders" exacerbate marginalization in
public view.
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2.4.4 Conceptual Framework Diagram

Figure 2.1 Conceptual framework diagram for Christian Discrimination in Nigeria: A Structural and Socio-Political Analysis.
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Source: Microsoft Copilot, 9 July 2025, https://copilot.microsoft.com. Al-generated image.

2.4.5 Exposition of the Conceptual Framework

This study employs a conceptual framework that
delineates the avenues via which Christian discrimination
occurs in Nigeria. The underlying factors are legal frameworks,
including the incorporation of Sharia law in the Nigerian
Constitution and various regionally imposed religious codes.
These institutional factors create conditions of structural
exclusion,  wherein  Christians  experience  systemic
underrepresentation and limited access to equal rights and
religious expression. This exclusion results in restricted
religious freedom, frequently manifested through prohibitions
on places of worship, limitations on public prayer, or biased
land and zoning regulations.
Political inertia and cultural myths interact with these legal
foundations, exacerbating the situation. The state's inadequate
response to anti-Christian violence, coupled with the
characterization of religious strife as "communal” or ethnically
motivated, serves to normalize and disguise the persecution of
Christians. The convergence of these factors leads to direct
violence, including assaults on churches and homicides, as well
as extensive relocation of Christian communities. This
comprehensive system of marginalization is analyzed through
Galtung’s Structural Violence Theory, which elucidates how
imperceptible or normalized forms of harm can be ingrained in
institutions, and Conflict Theory, which underscores power
disparities and systematic subjugation as catalysts of social
inequality.

2.5.0 Theoretical Frameworks for Analysing
Religious Discrimination

2.5.1 Theory of Structural Violence

Galtung (1969) characterizes structural violence as the
damage caused by social systems that restrict fundamental
rights and possibilities. In Nigeria, disparate access to
protection, legal recourse, and public resources constitutes
systemic violence against Christian minority (Ibenwa, 2023;
Oladipo, 2023). Theory of structural violence facilitates the
examination of discrimination that is concealed, normalized,
and embedded within the state.

2.5.2 Conflict Theory

Conflict theory, rooted on Marxist ideology, examines
institutionalized power imbalances. It characterizes Christian
discrimination as a resource-oriented, elite-maintaining
framework, wherein religious identity intersects with power,
land, and access (Gurr, 1970; Adewale, 2019). This elucidates
why legislative reform and humanitarian pleas frequently do
not alter discriminatory tendencies.

2.5.3 Cultural Violence

Cultural violence, as defined by Galtung (1990),
legitimizes direct and structural violence via ideology, religion,
language, and education. The characterization of Christians as
intruders in the North exemplifies how culture perpetuates both
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physical and structural oppression. The Nigerian media,
religious discourses, and educational curriculum frequently
embody and perpetuate this bias (Open Doors, 2024; Crisis
Group, 2022).

2.6.0 Research Gap and Rationale for the Study

Although previous research has examined facets of
Christian—-Muslim interactions, the majority of studies:
Concentrate exclusively on direct violence or isolated events.
* Minimize the significance of legal and political frameworks.
* Absence of a theoretical framework that synthesizes structural
and cultural violence.

* Avoid triangulating data from law texts, policy reports, and
NGO paperwork.

This work fills these gaps by doing a theory-driven, inductive
content analysis of multi-sectoral literature. It connects theory
with policy and media content, providing a thorough overview
of systemic discrimination against Christians in Nigeria.

2.7 Conclusion

The literature indicates that Christian prejudice in
Nigeria is multifaceted, involving both overt and covert kinds
of violence. Structural, legal, and cultural structures converge
to marginalize Christians from political, social, and economic
spheres, frequently with official collusion or apathy. The
subsequent chapter delineates the methodological framework
employed to examine these intricate patterns and elucidate their
interrelations.

CHAPTER 3: RESEARCH METHODOLOGY
3.1.0 Research Methodology

This study employs a qualitative content analysis
methodology to investigate the manifestations, frameworks,
and sociopolitical dynamics of Christian prejudice in Nigeria
from 2010 to 2024. This method facilitates a methodical

examination of textual data to reveal underlying meanings and
persistent motifs (Hsieh & Shannon, 2005). Content analysis is
especially effective for elucidating social inequalities inherent
in legal papers, policy reports, and advocacy publications,
rendering it suitable for research grounded in structural
violence theory (Galtung, 1969).

3.2.0 Conceptual Framework

The study is grounded in Galtung’s (1969) theory of
structural violence, which delineates harm inherent in societal
structures that obstruct individuals from fulfilling basic needs.
The research additionally utilizes conflict theory, especially its
focus on institutionalized power imbalances and systemic
subjugation. These frameworks influence the research inquiries
and the interpretative perspective utilized for the findings,
connecting institutional exclusion with both latent and manifest
violence directed at minority religious communities.

3.3.0 Research Questions

This study is directed by four research inquiries:
1.What are the principal types and symptoms of Christian
prejudice in Nigeria from 2010 to 2024?

2. In what ways do legal, political, and cultural frameworks
facilitate the marginalization of Christians?

3. How can structural violence and conflict theory elucidate the
mechanisms and effects of this discrimination?

4. What proposals can be made to advance religious equity and
institutional reform?

3.4.0 Data Sources and Sampling Methodology

The data corpus comprises seven deliberately chosen
papers, including peer-reviewed research publications,
constitutional texts, NGO reports, and policy studies. These
were chosen to obtain a triangulated perspective of theory, law,
and practice.

Table 3.1 enumerates the utilized data sources:

Source Type Title/Organization Year
Peer-reviewed article Galtung, J. (Violence, Peace, and Peace Research) 1969
Methodological source Hsieh & Shannon (Three Approaches to Content Analysis) 2005
NGO Report Human Rights Watch (Middle Belt Conflict Report) 2023
Policy Report International Crisis Group (Farmer-Herder Conflict) 2022
Advocacy Report Open Doors (World Watch List: Nigeria) 2024
Government Document Nigerian Constitution 1999
Monitoring Agency USCIRF Annual Report (Nigeria) 2023
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Sampling adhered to the notion of purposeful intensity
selection, emphasizing texts with explicit connection to
religious discrimination, institutional injustice, or violent
conflict involving Christians.

3.5.0 Data Acquisition and Administration

All materials were retrieved from official archives and
institutional sources. Documents were imported into NVivo 14
for the purposes of categorization, coding, and analysis. To
ensure transparency, metadata for each document was
documented, and all analyses were performed on the original
text without paraphrasing or editorial alterations.

3.6.0 Analytical Method
3.6.1 Programming and Theme Creation

An inductive content analysis methodology was
employed (Hsieh & Shannon, 2005). The procedure entailed: *
Open coding of textual data throughout all documents.

 Classification of associated codes into categories and
overarching themes.

* Enhancement of categories through continuous comparison to
guarantee consistency and saturation.

Codes were not predetermined but permitted to arise from the
data, in accordance with grounded theory principles.

Overlapping codes were managed via NVivo’s multi-node
tagging feature.

3.6.2 Inter-coder Reliability Dependability

The code was predominantly performed by the
researcher, with Al-assisted consistency checks implemented.
A reliability test was conducted by auto-coding validation,
confirming node consistency with over 85% overlap in
recoding trials. This methodology fulfills the transparency

standards of qualitative rigor in peace research (Nowell et al.,
2017).

3.7.0 Ethical Considerations

Despite the absence of human subjects in this study,
ethical approval was obtained from the university's Institutional
Review Board to guarantee the responsible utilization of public
data. All documents were referenced precisely, and confidential
material was managed with prudence. The researcher was
vigilant regarding the ethical delineation of religious and ethnic
identities, eschewing stigmatizing terminology and unfounded
assertions.

3.8.0 Credibility and Stringency

To establish credibility, the study utilized data
triangulation by sourcing various document formats.
Dependability was ensured through comprehensive demoing
and meticulous version tracking of the coding process.
Confirmability was ensured by recording all analytical
procedures and utilizing software logs for auditing reasons.
Ultimately, transferability was improved by comprehensive
descriptions of ideas, bolstered by contextualized passages
from the main texts.

CHAPTER 4: RESULTS AND ANALYSIS
4.1.0 Overview

This chapter delineates the thematic conclusions
derived from a qualitative content study of seven pivotal texts
concerning Christian prejudice in Nigeria from 2010 to 2024.
This approach, rooted in Galtung’s structural violence theory
and underpinned by conflict theory, delineates a complex
interaction of legal, political, and cultural processes that
perpetuate systemic religious discrimination. The emergent
themes were discerned by inductive coding and examined
through NVivo-facilitated content analysis.

4.2 Thematic Overview: Frequency Analysis Table

Theme/Code Galtung | Hsieh & | HRW Crisis Open USCIRF | Constitution | Total

(1969) Shannon (2023) | Group Doors (2023) (1999)

(2005) (2022) (2024)

Structural Violence | 2 0 1 1 2 1 2 9
Legal Exclusion 0 0 2 0 2 1 3 8
Direct Violence 0 0 3 3 3 0 0 9
Cultural 0 0 1 1 3 0 0 5
Marginalization
Policy Inaction 0 0 2 2 2 2 0 8
Religious Conflict | 0 0 1 2 2 0 0 5
Narratives
Displacement &[0 0 2 1 3 0 0 6
IDP Vulnerability
State Prioritization | 0 0 1 2 2 2 0 7
Theoretical 3 2 0 0 1 0 0 6
Framing
Data & Reporting | 0 0 1 1 2 2 0 6
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Observations:

e Direct Violence and Structural Violence are the most
commonly cited topics.

Theoretical framing is robust in fundamental literature but less
prevalent in empirical findings.

Cultural marginalization and religious narratives manifest in
content produced by NGOs and the media.

The coding procedure produced 10 principal themes (Table
4.2), organized into three types of violence based on Galtung’s

triangle: direct violence, structural violence, and cultural
violence.

Table 4.2 Frequency of Thematic Occurrence across
Documents Subject Frequency

Physical aggression Structural violence Legal Exclusion 8
Inaction in policy 8 Prioritization by the state 7 Displacement
and Internally Displaced Persons (IDP) Vulnerability 6
Theoretical Framework 6 Data Collection and Reporting 6
Cultural Marginalization Religious conflict narratives Five

Refer to Figure 4.2 for a visual illustration.

[Theme |[Frequency |
[Direct violence IE |
[Structural violence IE |
|Legal exclusion 8 |
|Po|icy inaction ||8 |
|State prioritization 7 |
[Displacement and IDP vulnerability |6 |
Theoretical framing |6 |
[Data and reporting 6 |
|Cu|tura| marginalization ||5 |
Religious conflict narratives 15 |

Figure 4.2 A bar chart illustrating the frequency distribution of the ten theme codes throughout the document corpus.

FREQUENCY
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4.3.1 Direct Violence

Incidents of direct physical aggression, such as church
bombings, homicides, and coerced displacements, are well
documented (Human Rights Watch, 2023; Crisis Group, 2022;
Open Doors, 2024). These examples illustrate Galtung's notion
of manifest violence, demonstrating the apparent outcomes of
underlying structural and cultural influences. The Open Doors
2024 analysis indicates that more than 90% of global Christian
martyrdoms transpired in Nigeria throughout the analyzed
timeframe.

4.3.2 Structural Violence

Legal, political, and socio-economic elements impose
structural limits on Christian participation. The Nigerian
Constitution (1999) permits the implementation of Sharia law
in northern states, thereby entrenching second-class citizenship
for Christian minorities in certain areas. This illustrates
Galtung's concept of invisible violence, wherein institutional
frameworks restrict fundamental rights without overt coercion.

4.3.3 Legalal Exclusion

Legal exclusion encompasses regional prohibitions on
church edifices, zoning limitations, and the inadequate
enforcement of anti-discrimination  laws.  Numerous
publications (USCIRF, 2023; Open Doors, 2024) indicate that
legal protections for religious minorities are applied
inconsistently, particularly in northern states.

4.3.4 Policy Inaction

The Nigerian government's persistent inability to
pursue violence motivated by religion represents a
manifestation of passive structural violence. Notwithstanding
the record of targeted assassinations, there have been no
significant convictions. The USCIRF (2023) ascribes this
inaction to political risk aversion and regional religious
prejudice.

4.3.5 States Prioritization

The omission of state attention in policy formulation
and crisis management suggests an unspoken preference for
majority populations. For instance, money allocations and
military actions are disproportionately directed towards
Muslim-majority  regions. These differences indicate
intentional policy formulation shaped by religious identity
politics.

4.3.6 Cultural Marginalization and Religious
Contextualization

Discourse-level analysis uncovers widespread cultural
marginalization. Christians are depicted as outsiders, especially
in Hausa-Fulani media and governmental discourse. Conflicts
are frequently categorized as “communal” or “ethnic,” so
concealing their religious motivations (Crisis Group, 2022).

This framing legitimizes governmental neglect and violent
actions under the pretext of ethnonationalism, correlating with
cultural violence.

4.3.7 Displacement and Vulnerability of
Internally Displaced Persons

Forced displacement is a persistent outcome of both
institutional and direct violence. Displaced Christians in IDP
camps cite food scarcity, absence of legal representation, and
marginalization  from  reconstruction initiatives.  This
perpetuates enduring inequity and marginalization.

4.3.8 Theoretical Foundation and
Documentation

The document collection comprises data-driven
reports from Open Doors and USCIRF, in addition to
theoretical sources (Galtung, 1969; Hsieh & Shannon, 2005).
These enhance the analytical dependability and triangulation of
findings from both conceptual and empirical sources.

4.4.0Theoretical Interpretation

Applying the data to Galtung’s Conflict Triangle
elucidates distinct interrelations:

* Direct violence indicates underlying structural deficiencies. ¢
Structural violence arises from discriminatory legislation and
administration. ¢ Cultural violence legitimizes both through
societal narratives and media representation.

These characteristics perpetuate a cyclical trend of
marginalization. Conflict theory incorporates a power analysis,
demonstrating that the state and dominant groups sustain
dominance by the selective enforcement of laws and the
deprivation of resources from minority communities.

4.5.0 Consequences

The results indicate that peacebuilding in Nigeria must
extend beyond security measures to encompass constitutional
reform, discourse rectification, and equitable legal
enforcement. External entities, such as the African Union and
UNHCR, ought to oversee the conditions of internally displaced
persons and assess metrics of religious freedom, whereas
domestic changes should address deficiencies in representation
and governmental impunity.

Summary of 4.6.0

This chapter asserts that Christian prejudice in Nigeria
is a structural and political issue, perpetuated by legislation,
governance, and culture. The subsequent chapter presents
strategic policy approaches based on these findings and
reinforced by both domestic and international human rights
frameworks.
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CHAPTER 5: CONCLUSION AND
RECOMMENDATIONS

5.1.0 Study Overview

This study analyzed the structural and socio-political
aspects of Christian discrimination in Nigeria from 2010 to
2024 through an inductive content analysis of seven documents,
including two theoretical frameworks (Galtung, 1969; Hsieh &
Shannon, 2005), one legal document (Constitution of the
Federal Republic of Nigeria, 1999), and four empirical reports
(Human Rights Watch, 2023; International Crisis Group, 2022;
Open Doors, 2024; United States Commission on International
Religious Freedom [USCIRF], 2023). Utilizing Galtung’s
(1969) theory of structural violence and conflict theory, the
research delineated ten themes that demonstrate the
convergence of institutional legal frameworks, political
negligence, cultural narratives, and direct violence in
marginalizing Christian communities in Nigeria.

5.2.0 Key Findings and Discussion

This research examined the systemic characteristics of
Christian discrimination in Nigeria via an inductive content
analysis of legal, political, and NGO documents published from
2010 to 2024. The results indicate that systemic violence
underlies this discrimination, as demonstrated by nine instances
in six texts. Legal frameworks, especially the 1999
Constitution's provision for Sharia law in northern states,
establish institutional hurdles that impede Christian religious
freedoms, exemplifying Galtung's (1969) notion of invisible
violence. These frameworks enable systemic exclusion under
the pretense of federalism, along with the assertions of Fox
(2008) and Ostien (2007), who contend that state-level religious
policies favor predominant faiths.

Direct violence, including as assaults, abductions, and arson of
churches, often coincides with this structural subjugation, with
Nigeria representing a substantial share of worldwide assaults
on Christians (Open Doors, 2024; Crisis Group, 2022). These
actions, however explicit, are frequently regarded as isolated
occurrences rather than expressions of underlying structural
inequities. This connection between visible and unseen
violence substantiates Galtung’s Conflict Triangle and
underscores the cyclical nature of religious persecution.
Political inertia, characterized by the refusal to prosecute
offenders or give funding for displaced Christian communities,
appeared as a prevalent theme in the studies (USCIRF, 2023;
Human Rights Watch, 2023). This passivity exemplifies
underlying structural violence and corroborates conflict
theory's claim that elite actors maintain legitimacy by placating
predominant religious groups (Gurr, 1970; Paden, 2008). This
inactivity solidifies exclusion without explicit legal approval.
Cultural narratives obfuscate the religious foundations of
violence by categorizing instances as “communal clashes,” so
diminishing their motivations and hindering focused
interventions. This reframing represents cultural violence,
which skews social perception to rationalize harm (Galtung,
1990). Research by Jurgensmeyer (2000) and Marshall (2014)

reveals analogous trends in other polarized cultures, wherein
powerful factions use speech to avoid accountability.
The systematic displacement of Christian communities, leading
to worsening conditions in IDP camps, underscores the
cascading effects of structural and direct violence. Internally
displaced persons experience ongoing marginalization due to
inadequate institutional frameworks that do not accommodate
or safeguard their needs. The study's conceptual framework
unveiled an intersectional structure of religious discrimination,
wherein legal exclusion, policy indifference, and cultural
distortion converge to exacerbate Christian vulnerability. This
corroborates earlier studies (Ibrahim, 2013; Falola & Heaton,
2008) regarding Nigeria's inadequate institutional safeguards
for minorities.

5.3.0 Theoretical Implications

The findings substantiate Galtung’s (1969) theory of
structural violence by illustrating how indirect institutional
mechanisms—such as religiously plural federal structures and
regional autonomy—inflict enduring suffering. Moreover,
conflict theory highlights the systemic subordination of
religious minorities to prevailing political and religious factions
within Nigeria's power structures. These findings enhance
theoretical debate by linking abstract concepts to real-world
dynamics, demonstrating how exclusion is organized through
converging legal, political, and cultural systems.

5.4.0 Practical and Policy Recommendations
5.4.1 Juridical Reform

Revise the 1999 Constitution to create comprehensive
safeguards for religious freedom and abolish clauses for
regional Sharia enforcement (ibid.). Establish federal oversight
mechanisms to monitor and enforce compliance among states.

5.4.2 Institutional Responsibility

Form autonomous investigative commissions to
examine religiously motivated violence and guarantee
responsibility. Enhance judicial independence to prosecute
offenders, irrespective of regional religious conventions.

5.4.3 Discursive Recontextualization

Urge NGOs, academics, and the media to characterize
violent episodes as religious persecution instead of communal
conflict, therefore enhancing clarity and policy responsiveness
(International Crisis Group, 2022; Open Doors, 2024).
Advocate for inclusive education that acknowledges and honors
Nigeria's religious diversity.

5.4.4 Humanitarian Safeguarding

Augment assistance and legal safeguards for Christian
internally displaced persons (IDPs). Implement resettlement
programs that provide secure return or relocation while
prioritizing legal and social reintegration (Human Rights
Watch, 2023; Open Doors, 2024).
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5.4.5 Transparency of Data

Establish annual religious freedom reports that
incorporate all stakeholders to enhance accountability.
Strengthen academic collaborations to get regional and
governmental records, for comprehensive longitudinal analysis.

5.5.0 Constraints of the Research

This study utilized secondary historical records and
NGO reports, which may contain biases or represent selective
narratives. The collection comprising seven documents,
although meticulously selected for relevance and authenticity,
is not comprehensive. Subsequent study ought to incorporate
fieldwork, primary interviews, anthropological observation, or
community-level surveys to broaden viewpoints and augment
data validity.

5.6.0 Prospective Research Avenues

1. Comparisons of Religious Minorities: Examine the
experiences of Muslim minorities in predominately Christian
areas to comprehend wider trends of religious marginalization
within Nigeria's multi-faith landscape.
2. Youth and Radicalization: Examine the influence of religious
prejudice on youth identities and its role in fostering
radicalization or violent recruitment.
3. Effects of Legal Pluralism: Examine the interplay between
federalism and religious legal frameworks in sustaining
structural inequality throughout Nigeria.

5.7.0 Conclusion

Christian discrimination in Nigeria constitutes a
systematically entrenched system of exclusion, characterized
by legal, political, and cultural violence, resulting in direct
bodily suffering and widespread social displacement. This
study provides specific recommendations for legal reform,
policy initiatives, and cultural improvements by analyzing this
complex issue within a theoretically informed framework. The
advancement of religious fairness in Nigeria necessitates
coordinated efforts across legal, institutional, discursive, and
humanitarian dimensions.
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